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A mother’s undying love 
 
This week’s Parsha is Toldos.  
 
I remember hearing that the Vilna Gaon was asked 
as a child where in the Torah the name of a 
patriarch is said twice in a row. The first time is 
Avraham Avraham in Vayeira at the Akeida when 
the angel calls out to Avraham. The second time is 
at the beginning of this week’s parsha: 

׃קחָֽצְיִ־תאֶ דילִ֥וֹה םהָ֖רָבְאַ םהָ֑רָבְאַ־ןבֶּ קחָ֖צְיִ תדֹ֥לְוֹתּ הלֶּאֵ֛וְ   

In the reading we must pause to ensure both times 
the name are enunciated clearly. Rashi explains that 
the reason for the superfluous writing is to point out 
that Yitzchak was born to Avraham and Sarah after 
their name changes. As well, to ensure people don’t 
mock Avraham by saying that Yitzchak is the son 
of Avimelech. Furthermore, Rashi tells us that 
Yitzchak looked very much like Avraham, so 
people will say, ַקחָֽצְיִ־תאֶ דילִ֥וֹה םהָ֖רָבְא , without a 
doubt as to who his father is.  
 
Avraham and Sarah were able to conceive Yitzchak 
once Hey was added to their name, representing the 
number 5. I conjecture, dovetailing off Rashi’s 
explanation which points out that Yitzchak was 
born after their name change, to point out that once 
imbued with 5 ascending levels of communion with 
Hashem in the form of Nefesh, Ruach, Neshama, 
Chaya and Yechida. These ascensions were imbued 
in Yitzchak; and although Avraham who represents 
the midda of “Chesed” traveled the world, Yitzchak 
represented the midda of “Gevura” (Pachad 
Yitzchak) and did not travel, rather, stayed in his 
place. The balance of Avraham and Yitzchak gave 
way to the birth of Ya’akov which represents the 
midda of “Tiferes”.  
 
On the theme of the prayers that the forefathers 
established it makes sense that Yitzchak established 
Mincha (as mentioned in last week’s parsha). To 
repeat what has been said the Gemara in Berachos 
that Mincha is the most important prayer of the day 
as it requires the biggest sacrifice on the person 

praying- Eliyahu was only answered at Mincha- 
which also means “gift” (in line with its associated 
sacrifice from the temple). The Tur explains that 
Mincha is difficult as its time shifts throughout the 
day, unlike the morning or evening where it is 
before or after we have begun our possibly 
turbulent days. Taking time out to daven and 
recognize Hashem and His power takes great 
sacrifice.  
 
The Gemara in Berachos (29b) states that according 
to the opinion of Rabbi Yose be Rebbi Chanina and 
others, Yitzchak instituted the prayer of Mincha as 
it says in last week’s parsha (Ber 24: 63) “that [He] 
Yitzchak went to converse (or meditate) in the 
field” ַארְיַּ֔וַ ו֙ינָיעֵ אשָּׂ֤יִּוַ ברֶעָ֑ תוֹנ֣פְלִ הדֶ֖שָּׂבַּ חַוּשׂ֥לָ קחָ֛צְיִ אצֵ֥יֵּו  

םיאִֽבָּ םילִּ֖מַגְ הנֵּ֥הִוְ  and the Gemara proves that 
“converse” (or meditate) means prayer, quoting a 
posuk in Tehillim (102:1) ְּ֭ינֵ֥פְלִוְ ףטֹ֑עֲיַ־יכִֽ ינִ֣עָלְ הלָּפִת  

׃וֹחֽישִׂ �פֹּ֥שְׁיִ הוָ֗היְ֝ . “A prayer of the lowly man when he 
is faint and pours forth his plea before the LORD.” 
The gemara elsewhere in Avoda Zara 7b states that 
one should pour out their affliction first before 
“sicha” praying.  
 
According to Chassidus though, through the 
breaking of one’s character can they channel true 
intent to pray, and through the prayer they would 
achieve the highest levels, much like the 5 
ascensions imbued to Avraham, who bore Yitzchak 
through him who established the loftiest prayer of 
the day.  
 
The Rebbe in a letter from Adar 19, 1951 to Rabbi 
Dovid Hecht develops an exegesis on Mincha and 
its importance- as well as an answer to Moshe’s 
passing on Mincha of Shabbos (specifically that the 
medrish tells us that Moshe “wrote” multiple sifrei 
torah on the day of his passing, which would imply 
chillul Shabbos- which is obviously not the case). 
Mincha also is at a time of the day that Hashem 
stands and judges, and there is Gevura in the 
atmosphere (again according to Chassidus, 
Yitzchak emanated from the Midda of Gevurah). 
Furthermore, elsewhere, the Rebbe explains that at 
Mincha on Shabbos, specifically at the time of 3 
seuda, the holiness of the day culminates. Although 
I have not seen a source directly for the same kind 
of culmination of spirituality on a weekday, the 
Rebbe in that letter seems to imply that after 
Mincha, specifically after davening, the spiritual 
and material worlds are aligned, and we merit 
victory over our day, specifically through taking the 
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time to daven, as seen in the Tur’s stance on the 
matter, and the Gemara, explaining that Eliyahu’s 
prayers were answered at Mincha.  
 
Yitzchak versus Avraham represents opposite 
methods through which to connect to Hashem. 
Avraham from the Midda of Chesed is said to 
connect to Hashem through Ahava, love, whereas 
Yitzhcak from the Midda of Gevura connects to 
hashem through Yirah, fear. Both are necessary and 
result in connection to Hashem, and both work in 
tandem as Ya’akov who emanated the midda of 
Tiferes- which is a balance, of chesed and gevura.  
 
Avraham was able to sojourn, and Yitzchak, being a 
pure sacrifice (from the Akeida) was unable to 
leave the land of Canan and go down to Egypt. 
Whereas Ya’akov was able to leave the land, and 
sojourn given that he was comprised of the balance 
and positive qualities of his grandfather, Avraham 
and father, Yitzchak.  
 
Rashi points out many profound explanations on the 
early pesukim of the parsha, including the topic 
describing Esav’s character (“a man of the field and 
trapping in his mouth”), he and Ya’akov prior to 
their thirteenth birthday were very similar in 
complexion and behaviour. Then at 13 Esav began 
to go astray, and he was “tzayid B’piv” in that he’d 
entrap his father with his words by asking halachik 
questions to trick his father into thinking he was 
noble.  
 
Yitzchak loved Esav whereas Rivka loved Ya’akov. 
Love is not necessarily infatuation, rather it is a 
bringing together of two disparate entities, through 
a connection. Yitzchak likely loved both sons, but 
he specifically loved Esav for Esav had great 
servitude, in the form of a transactional relationship 
with his father. Rivka conversely knew Ya’akov to 
be the lineage of the heritage of Avraham, and so it 
goes loved him.  
 
Ya’akov is described as an “ ׃ילִֽהָאֹ בשֵׁ֖יֹ םתָּ֔ שׁיאִ֣ ב֙קֹעֲיַוְ ”, 
“a simple man who sat in tents” as Rashi explains, 
simple also means whole, complete, which makes 
sense according to the idea that Ya’akov emanated 
the midda of tiferes, i.e. the combination/balance of 
Chesed and Gevura.  
 
Rabbi Sacks points out in his Dvar Torah from this 
week an observation by the Netziv, who 
commented that Yitzchak and Rivka’s relationship 

was uncommunicative unlike, Avraham and Sarah’s 
or Rachel and Ya’akov (if this is the case, according 
to the Gemara in Eruvin 100b, a husband who 
“forces” marital relations will result in children who 
don’t have good character (Rabbi Yehoshua ben 
Levi), perhaps, this is why Esav was born first to 
Yizchak and Rivka. They didn’t even agree on who 
was the “better child” as the posuk tells us Yitzchak 
loved Esav and Rivka loved Ya’akov. Forces on the 
outside may sound like rape, but it is possible to 
interpret this as having not communicated with his 
wife…Maybe Yitzchak and Rivka’s lack of 
communication is a problem. (later the gemara talks 
about consent i.e. rape, but in the first rendition of 
this adage, the word “force” is translated- “kofeh” 
vs. “shelo l’daas”.) 
 
Rabbi Sacks wants to teach a lesson about the 
importance of communication. As well, Rivka was 
awed by Yitzchak, her lack of communication 
wasn’t some form of malice, it was likely born from 
the fact that she was the daughter of Reshaim, 
versus Yitzchak who is the son of a Tzaddik. Rivka 
didn’t value herself, and likely therefore didn’t 
communicate, nor Yitzchak with her, as they ought 
to have. So much so, Yitzchak pleaded with 
Hashem “on behalf of his wife” 
הוָ֔היְ וֹ֙ל רתֶעָ֤יֵּוַ אוהִ֑ הרָ֖קָעֲ יכִּ֥ וֹתּ֔שְׁאִ חכַנֹ֣לְ ה֙וָהילַֽ קחָ֤צְיִ רתַּ֨עְיֶּוַ   

׃וֹתּֽשְׁאִ הקָ֥בְרִ רהַתַּ֖וַ .  
Rashi points out later on the words ִהוָֽהיְ־תאֶ שׁרֹ֥דְל  that 
Rivka went to the Yeshiva of Shem V’Ever in order 
that they should pray on her behalf, because the 
child of Reshayim aren’t answered the same as the 
child of Tzadikim (today I would argue we are all 
Tzadikim, as Ive said many times quoting the 
Rebbe’s Mamer on “V’aemech Kulam Tzadkim”- 
these Tzadik/Rasha binaries are far more apparent 
when Hashem is more openly revealed, as He was 
in the epoch of Adam until Moshe, then slowly 
Hashem pulled His spiritual obviousness back, until 
we exist today- therefore I conjecture the ability for 
all of us to be Tzadikim is far more apparent, and 
therefore we all have the power in our prayers.) 

ֹתּוַ הּבָּ֔רְקִבְּ ם֙ינִבָּהַ וּצ֤צֲרֹֽתְיִּוַ �לֶתֵּ֖וַ יכִנֹ֑אָ הזֶּ֖ המָּלָ֥ ןכֵּ֔־םאִ רמֶא֣  
׃הוָֽהיְ־תאֶ שׁרֹ֥דְלִ  The fetus was kicking (when she 

passed the Yeshiva or house of idol worship) and 
she wasn’t sure what was going on, and required 
clarity. In her own doing, Rivka sought the 
guidance of Shem, not her husband, who 
theoretically could have clarified what the goings 
on of her fetus was.  
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ֹיּוַ �יִעַ֖מֵּמִ םימִּ֔אֻלְ ינֵ֣שְׁוּ �נֵ֔טְבִבְּ ]ם֙יִוֹג[ םייג ינֵ֤שְׁ הּלָ֗ הוָ֜היְ רמֶא֨  
׃ריעִֽצָ דבֹ֥עֲיַ ברַ֖וְ ץמָ֔אֱיֶֽ םאֹ֣לְמִ ם֙אֹלְוּ וּדרֵ֑פָּיִ   

The wording here is clarified by Rashi, to say that 
she received and answer through Shem, not directly 
to her. Who tells Rivka that 2 םייג  which is read as 

ם֙יִוֹג  (nations as opposed to entities or regimes), are 
within her and 2 peoples shall come from your 
body. One people shall be mightier than the other, 
and the older shall serve the younger. This is 
important foreshadow to what happens shortly.  

׃הּנָֽטְבִבְּ םמִ֖וֹת הנֵּ֥הִוְ תדֶלֶ֑לָ הָימֶ֖יָ וּא֥לְמְיִּוַ   

Rivka’s pregnancy is complete, and behold Shem’s 
prediction was true, and she bore twins.  

׃ושָֽׂעֵ וֹמ֖שְׁ וּא֥רְקְיִּוַ רעָ֑שֵׂ תרֶדֶּ֣אַכְּ וֹלּ֖כֻּ ינִ֔וֹמדְאַ ן֙וֹשׁארִהָ אצֵ֤יֵּוַ   

The first was red, and covered in hair, and he was 
called Esav, (although later, he is appropriately 
called red, when he eats the red lentils).  

בקֹ֑עֲיַ וֹמ֖שְׁ ארָ֥קְיִּוַ ושָׂ֔עֵ בקֵ֣עֲבַּ ת֙זֶחֶ֙אֹ וֹד֤יָוְ ויחִ֗אָ אצָ֣יָ ןכֵ֞־ירֵחֲאַֽוְ  
׃םתָֽאֹ תדֶלֶ֥בְּ הנָ֖שָׁ םישִּׁ֥שִׁ־ןבֶּ קחָ֛צְיִוְ   

And afterwards, his brother emerged with his hand 
grasping the heel of Esav, and they called him 
Ya’akiv. And Yitzchak was 60 years old when they 
were born. Rashi points out here a few interesting 
things. Esav is counted, “rishon” whereas Ya’akov 
followed, naturally, if you start a list and you say 
first things first, that follows by secondly, not next. 
That being said the reason is, Ya’akov felt he was 
supposed to be first, as he was formed first from 
conception. He tried to block his brother from 
emerging first, but unsuccessfully. This is 
important, as before the prediction of Shem stated 
that the one shall be mightier than the other, and the 
older shall serve the younger. Had Ya’akov left 
first, this would have meant the prophecy wasn’t 
realized, and that was not possible. Furthermore, the 
prophecy of the older serving the younger, and that 
one shall be mighty over the other, is a foreshadow 
to the Jewish people and Mashiach. We know that 
we are called Bnei Yisrael (after Ya’akov) and for 
most of our history we have been ruled by a foreign 
power. But as one opinion in the Gemara says, 
Mashiach is when the Jews will rule their own 
domain- which in essence is the prophecy of Shem. 
During my shiur Rabbi Yossi Holtzberg pointed out 
a medrish which states that Yitzchak loved Esav 

because through Esav Mashiach will come and he 
quoted  
Obadiah “ התָ֥יְהָוְ ושָׂ֑עֵ רהַ֣־תאֶ טפֹּ֖שְׁלִ ןוֹיּ֔צִ רהַ֣בְּ ם֙יעִשִׁוֹמֽ וּל֤עָוְ  

׃הכָֽוּלמְּהַ הוָ֖הילַֽ ”  

that is “for liberators shall march up on Mount Zion 
to wreak judgement on Mount Esav and dominion 
shall be Hashem’s”. Yitzchak knew therefore that 
only once Esav is subjugated to Ya’akov Mashiach 
will be ushered in 

ֹל ֹלוְ וּערֵ֥יָ־אֽ ־תאֶ ה֙עָדֵּ ץרֶאָ֗הָ האָ֣לְמָ־יכִּֽ ישִׁ֑דְקָ רהַ֣־לכָבְּ וּתיחִ֖שְׁיַ־אֽ
׃םיסִּֽכַמְ ם֥יָּלַ םיִמַּ֖כַּ הוָ֔היְ  as it says in Isaiah (11:9) “in all 

of My sacred mount Nothing evil or vile shall be 
done; for the land shall be filled with devotion to 
Hashem as the water covers the sea.”  

Yitzchak knew that in the moment of dominion of 
Jewish people over themselves and a world where 
Hashem is known to everyone, Esav will have 
repented. Therefore, Yitzchak loved his son Esav. 
Rivka on the other hand knew all the trials and 
tribulations that will take place before the “older 
will serve the younger”, and she loved Ya’akov. 

׃בקֹֽעֲיַ־תאֶֽ תבֶהֶ֥אֹ הקָ֖בְרִוְ ויפִ֑בְּ דיִצַ֣־יכִּ ושָׂ֖עֵ־תאֶ קחָ֛צְיִ בהַ֥אֱיֶּוַ   

 

 

 

ו םתָּ֔ שׁיאִ֣ ב֙קֹעֲיַוְ הדֶ֑שָׂ שׁיאִ֣ דיִצַ֖ עַדֵ֥יֹ שׁיאִ֛ ושָׂ֗עֵ יהִ֣יְוַ םירִ֔עָנְּהַ וּ֙לדְּגְיִַּֽ  
׃םילִֽהָאֹ בשֵׁ֖יֹ   

The two boys weren’t dissimilar as I mentioned 
above, based on Rashi on this posuk. Esav’s gift of 
gab was such that he would fool his father into 
thinking he was pious by asking Halachik 
questions, even though he had turned away from 
Hashem.  

ֹביָּוַ דיזִ֑נָ בקֹ֖עֲיַ דזֶ֥ יָּוַ ׃ף יֵֽעָ אוּה֥וְ הדֶ֖שָּׂהַ־ןמִ ושָׂ֛עֵ א֥   

ֹיּוַ ף יֵ֖עָ יכִּ֥ הזֶּ֔הַ ם֙דֹאָהָ םדֹ֤אָהָ־ןמִ א֙נָ ינִטֵ֤יעִלְהַ בקֹ֗עֲיַ־לאֶֽ ושָׂ֜עֵ רמֶא֨  
׃םוֹדֽאֱ וֹמ֖שְׁ־ארָֽקָ ןכֵּ֥־לעַ יכִנֹ֑אָ   

ֹיּוַ ׃ילִֽ ³֖תְרָכֹֽבְּ־תאֶ םוֹיּ֛כַ הרָ֥כְמִ בקֹ֑עֲיַ רמֶא֖   

ֹיּוַ ׃הרָֽכֹבְּ ילִ֖ הזֶּ֥־המָּלָוְ תוּמ֑לָ �לֵ֖וֹה יכִ֥נֹאָ הנֵּ֛הִ ושָׂ֔עֵ רמֶא֣   
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ֹיּוַ וֹת֖רָכֹבְּ־תאֶ רכֹּ֥מְיִּוַ וֹל֑ עבַ֖שָּׁיִּוַ םוֹיּ֔כַּ י֙לִּ העָבְשָּׁ֤הִ בקֹ֗עֲיַ רמֶא֣  
׃בקֹֽעֲיַלְ   

ֹיּוַ םישִׁ֔דָעֲ דיזִ֣נְוּ םחֶלֶ֚ ושָׂ֗עֵלְ ןתַ֣נָ בקֹ֞עֲיַוְ זבֶיִּ֥וַ �לַ֑יֵּוַ םקָ֖ יָּוַ תְּשְׁיֵּ֔וַ לכַא֣  
)ס( ׃הרָֽכֹבְּהַ־תאֶ ושָׂ֖עֵ   

The above verses show in great detail that another 
“transaction” took place and a trade that took place, 
much like the previous transactions of the past 
parshas (Rashi 25:31 tells us it is a clear 
indisputable transaction). Esav passes off future 
value for short term gains, and over a bowl of 
lentils, Ya’akov bargained for the elder’s birthright. 
The purpose of the birthright wasn’t to take more 
inheritance. Rather, Rashi points out that Esav 
asked Ya’akov why (aside from inheritance) would 
Esav bother with being firstborn. Ya’akov 
explained that until the Tribe of Levi comes (later) 
and is tasked with the service of sacrifices, it falls 
on the first borns, who are restricted from drinking 
wine and having long hair, two things Esav was 
recalcitrant on. Therefore, Esav saying ָלֵ֖וֹה יכִ֥נֹא�  

רָֽכֹבְּ ילִ֖ הזֶּ֥־המָּלָוְ תוּמ֑לָ , is him stating (according to 
Rashi) that he would be as if he was dead for 
violating the rules. So Esav gives up his birthright, 
and the story concludes ַהרָֽכֹבְּהַ־תאֶ ושָׂ֖עֵ זבֶיִּ֥ו , which 
means he embarrassed, and mocked the birthright. 
The posuk tells us of Esav’s wickedness, that he 
scoffed at and belittled the service of Hashem. 
Which given his character could not be a worse 
representation of his father, Yitzchak, who’s prayer 
service Mincha specifically is about aggrandizing 
Hashem and Hashems dominion and power on 
earth.  

A few pesukim later, Ber. 26:5 after Hashem tells 
Yitzchak to stay in Canan and not go down to Egypt 
(as he was pure sacrifice, which is also the reason 
why he didn’t have multiple wives – unlike his 
father, who had children before Sarah.) Hashem 
tells Yitzchak it is in the merit of Avraham who 
served Hashem that Yitzchak will be blessed with 
offspring and wealth. The words are עמַ֥שָׁ־רשֶׁאֲ בקֶעֵ֕  

יתָֽרֹוֹתוְ יתַ֥וֹקּחֻ יתַ֖וֹצְמִ יתִּ֔רְמַשְׁמִ ר֙מֹשְׁיִּוַ ילִ֑קֹבְּ םהָ֖רָבְאַ - the first 
word, which means “because” can also be an 
allusion to the fact that Ya’akov also listened to the 
voice of Avraham and followed the laws.   

The prophecy of Shem has more representation later 
in the Parsha, after Yitzchak grew old and his eyes 
were blinded, this begins the setup of the young 
shall rule the old. Rashi explains that Yitzchak 
needed to go blind so that Ya’akov could take the 

first blessing, (that he theoretically was rightly due-
because of his purchase of the birthright, or because 
he was formed first in the womb of Rivka), but also 
that the mighty shall rule and that the older will 
serve the younger. Yitzchak requested tasty food 
which also echoes the nature of Esav’s relationship 
and closeness to his father was through serving him 
(hence why Yitzchak could still love his ‘wicked’ 
son).  

Rivka forces her son Ya’akov to break the rules and 
deceive her husbamd his father Yitzchak. She bears 
the reasonability for this, and as Rabbi Sacks points 
out, she didn’t seem to communicate the prophecy 
of Shem, so as to correct Yitzchak to bless the 
children appropriately. When Yizchak asked who 
approaches, Ya’akov says in simple translation , it 
is I Esav your firstborn, but since Ya’akov wouldn’t 
lie, it could be read as “it is I, Esav is your 
firstborn.” 

Ytzchak knew his sone Esav, and therefore grew 
suspicious when Ya’akov attributed his haste to 
prepare the meal to Hashem (Verse 20). Yitzchak 
famously stated, ַֹיּו ושָֽׂעֵ ידֵ֥יְ םיִדַ֖יָּהַוְ בקֹ֔עֲיַ לוֹק֣ ל֙קֹּהַ רמֶא֗  (not 
that Ya’akov and Esav’s voices were neccearily 
different, rather, the words being said were Ya’akov 
like and not Esav like). This famous expression was 
stated about Moshe Rabbeinu later when the Jews 
were fighting Amalek, and Chur and Yehoshua 
propped Moshe’s hands up, when they were up the 
Jews were victorious, when Moshe hands settled the 
Jews got overpowered- again an allusion to the 
power of the mighty, and that the older will serve 
the younger.  
 
And then the appropriate blessing is given to 
Ya’akov that relates to the prophecy of Shem. 

׃שׁרֹֽיתִוְ ן גָ֖דָּ ברֹ֥וְ ץרֶאָ֑הָ ינֵּ֖מַשְׁמִוּ םיִמַ֔שָּׁהַ ל֙טַּמִ םיהºִ֔אֱהָ ³֙לְ־ןתֶּיִֽוְ  
³יחֶ֔אַלְ ר֙יבִגְ הוֵ֤הֱ םימִּ֔אֻלְ ³֙לְ ]וּו֤חֲתַּשְׁיִֽוְ[ וחתשיו םימִּ֗עַ ³וּד֣בְעַַֽי  

׃�וּרֽבָּ ³יכֶ֖רֲבָמְוּֽ רוּר֔אָ ³ירֶ֣רְאֹ ³מֶּ֑אִ ינֵ֣בְּ ³֖לְ וּוּ֥חֲתַּשְׁיִוְ  
 
The Bracha Yitzchak gives “Esav” is that God 
should give dew of the heavens, and the fatness of 
the earth and an abundance of wine and grain (i.e. 
great wealth), People will serve you, and nations 
will bow before you; be a lord to your brothers, and 
your mother’s sons will bow before you, and those 
who curse you shall be cursed, and those who bless 
you shall be blessed.” Through this bracha the 
prophecy of Shem is concretized, and the younger 
shall rule the older.  
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As well, the use of the word ָאֱהºִ֔םיה  which is the 
name of Hashem for Din, and gevurah, rashi 
explains means that there should be laws, again an 
allusion to the vision that Mashiach is a world 
where the Jews rule their domain, i.e. have their 
laws.  
 
Rashi points out that on the verse where Esav asked 
why Ya’akov was called such, which is that he was 
to deceive him, Esav, also a reference to the earlier 
stated root Eikev.  
 
Yitzchak it seesm was fine in the end keeping the 
Bracha with Ya’akov after he was explained by 
Esav that Ya’akov had previously deceived him of 
his birthright, which as binding transaction that 
Esav wanted to redact, and throw out, but Yitzchak 
recognized as established. It is almost as if at this 
point Yitzchak realizes the true nature of Esav, as a 
person with a gift of gab. ַֹיּו בקֹ֗עֲיַ וֹמ֜שְׁ ארָ֨קָ י֩כִהֲ רמֶא֡  

ו יתִ֑כָרְבִּ חקַ֣לָ התָּ֖עַ הנֵּ֥הִוְ חקָ֔לָ יתִ֣רָכֹבְּ־תאֶ םיִמַ֔עֲפַ ה֣זֶ י֙נִבֵ֙קְעְיַַּֽ  
׃הכָֽרָבְּ ילִּ֖ תָּלְצַ֥אָ־אֹלהֲ רמַ֕אֹיּוַ  

 
So much so, that in verse 37 chapter 27, ַקחָ֜צְיִ ןעַיַּ֨ו  

ֹיּוַ וֹ֙ל יתִּתַ֤נָ ויחָ֗אֶ־לכָּ־תאֶוְ ֙�לָ ויתִּ֥מְשַׂ ריבִ֞גְּ ןהֵ֣ ושָׂ֗עֵלְ רמֶא֣  
׃ינִֽבְּ השֶׂ֖עֱאֶֽ המָ֥ אוֹפ֔אֵ הכָ֣לְוּ ויתִּ֑כְמַסְ שׁרֹ֖יתִוְ ן גָ֥דָוְ םידִ֔בָעֲלַ . 

Yitzchak tells Esav, he’s out of luck, he set in 
motion the works that the “younger shall rule the 
older” 
 

The Torah uses an interesting word ַֹיּו ־לאֶ ושָׂ֜עֵ רמֶא֨
ושָׂ֛עֵ אשָּׂ֥יִּוַ יבִ֑אָ ינִאָ֖־םגַ ינִכֵ֥רֲבָּ יבִ֔אָ ³֙לְ־אוהִֽ תחַ֤אַ הכָ֨רָבְהַֽ ויבִ֗אָ  

׃ךְּבְיֵּֽוַ וֹל֖קֹ  that the bracha rashi explains means that 
the letter Hay acts as astonishment. Perhaps 
bringing in the earlier introduction of a Hay to 
Avraham that it represents the 5 levels of the soul, 
perhaps Esav, is there one blessing that Yitzchak 
can find on the levels of ascension of the soul with 
which to bless Esav. And Yitzchak reifies the 
prophecy further, ַֹיּוַ ויבִ֖אָ קחָ֥צְיִ ןעַ֛יַּו ינֵּ֤מַשְׁמִ הנֵּ֞הִ וילָ֑אֵ רמֶא֣  

׃לעָֽמֵ םיִמַ֖שָּׁהַ לטַּ֥מִוּ ³בֶ֔שָׁוֹמֽ ה֣יֶהְיִ ץ֙רֶאָ֙הָ , which means And 
his father Isaac answered, saying to him, “See, your 
abode shall enjoy the fat of the earth And the dew 
of heaven above. ְה֙יָהָוְ דבֹ֑עֲתַּ ³יחִ֖אָ־תאֶוְ היֶ֔חְתִֽ ³֣בְּרְחַ־לעַו  

׃³רֶֽאוָּצַ לעַ֥מֵ וֹלּ֖עֻ תָּ֥קְרַפָוּ דירִ֔תָּ רשֶׁ֣אֲכַּ  Yet by your sword 
you shall live, And you shall serve your brother; 
But when you grow restive, You shall break his 
yoke from your neck.” 

Rivka was empowered with prophetic vision when 
she said ַּ׃דחָֽאֶ םוֹי֥ םכֶ֖ינֵשְׁ־םג , that in order to ensure 
that Ya’akov will persist and the prophecy will 

come true, both had to die on the same day in the 
future (Rashi) – even though they didn’t actually 
die on the same day (Sotah 13a) she was bereaved 
of her loss for both of them on the same day- Esav 
was killed while trying to stop Ya’akov from being 
buried in Machpela. 
 
Rashi states that on Chapter 28 verse 5 on the words 

ושָֽׂעֵוְ בקֹ֖עֲיַ םאֵ֥  that this is one of 77 places where 
Rashi says he doesn’t know why the posuk is 
written as such. In my opinion it is because 
previous accounts of Rivka and her need to use an 
emissary to pray, and the fact that she didn’t think 
of herself worthy of being married to Yitzhcak, 
stands to establish Rivka’s greatness, not by the fact 
of her marriage to Yitzchak, or that fact that she is 
the daughter and sister to wicked people, rather she 
was righteous, and the mother of Ya’akov and Esav. 
Furthermore, it delineates that Rivka orchestrated 
the rivalry that is Ya’akov and Esav as partial 
fulfillment of the prophecy of Shem, and that is 
why the order is written mother of Ya’akov first and 
Esav second, even though Esav was the 
elder…Rivka’s orchestration, and rectitude 
maintained the lineage such that Ya’akov will 
persist and his future generations will merit the 
coming of Mashiach, and Rivka will forever be 
known as our foremother.  
 
Good Shabbos  
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